
 

The Letter of James 
“DEEDS OF FAITH”​

JAMES 2:1-26​
 

“For just as the body without the spirit is dead, so faith without works is also dead.” (JAS 2:26) 

 

I. The Section as a Whole 

James 2 offers one of the clearest examples of deliberative diatribe in the New Testament—a 
sustained rhetorical effort to move readers from one mode of behavior to another. Throughout 
the chapter, James draws heavily on Greco‑Roman rhetorical conventions: direct address to 
both implied and absent readers (2:1, 5, 14, 20), rhetorical questioning (2:4, 5, 7, 14, 20), 
hypothetical scenarios (2:2–3, 15–16), Torah exempla (2:8–11, 21–25), and paronomasia—the 
use of like‑sounding words (2:4, 13, 20). All of these techniques serve a single, unified 
argument: faith must be enacted in deeds, or it is not faith at all. 

James presses the community to examine whether their behavior aligns with the “faith of Jesus 
Christ”—the faith that proclaims the poor as heirs of the kingdom. If they claim this faith, they 
cannot simultaneously adopt the world’s standards, which demean and marginalize the poor. 
Partiality toward the wealthy is not merely a social failure; it is a theological contradiction. It 
reveals a perception of reality shaped by the world rather than by God. 

The chapter’s closing line—“For just as the body without the spirit is dead, so faith without 
works is also dead”—summarizes the entire argument. Faith is not an internal sentiment but a 
lived identity. To confess Jesus as Lord is to enact his way of life. Anything less is a lifeless body, 
an empty claim, a contradiction of the Gospel itself. 

 

II. JAMES 2:1-7 - Exempla of Rich & Poor 

James now exposes what “pure religion” (1:26–27) looks like when tested within the life of the 
messianic community: its treatment of the poor. The exemplum in 2:2–3 reveals a situation so 
morally distorted that the rhetorical question in James 2:4 becomes essentially unanswerable. 
The community has divided itself by adopting worldly standards of honor, granting privilege to 
the wealthy while shaming the poor—precisely the opposite of the faith of Jesus, which 
announces the poor as heirs of the kingdom. 

The questions in James 2:5–7 appeal directly to the readers’ own experience as members of a 
marginalized community. In Greek, their form demands an emphatic yes. James’s passion leaps 
from the page: the community has taken on the posture of the oppressor, dishonoring the very 
people whom God has honored. They have mirrored the world’s hierarchy rather than God’s 
measure of reality. 

 



 

The lesson is stark. Those who show favoritism in the assembly violate the measure of the faith 
taught and embodied by Jesus. Partiality is not a minor inconsistency; it is a fundamental 
contradiction of the Gospel and a betrayal of the community’s identity. 

 

III. JAMES 2:8-13 - The Royal Law 

James 2:8–13 extends the same driving concern that shapes the whole chapter: the community 
must live consistently with the convictions it professes. James begins by citing Leviticus 
19:18—“You shall love your neighbor as yourself”—and, when paired with the promise in James 
2:5 to those “who love God,” the reader is left with the full summary of the law found in 
Matthew 22:37–39. James has returned to the royal law of love, the measure of reality 
expressed in Torah and reaffirmed by Jesus. 

But James is not offering a commentary on the law. His concern is consistency of practice. In 
the previous section, he condemned those who live within a kingdom promised to the poor yet 
shun the poor. Now he insists that those who claim to inhabit a kingdom defined by the royal 
law of love cannot simultaneously practice partiality. To do so is to create a contrast between 
keeping the law and merely pretending to keep it. 

James’s argument is sharp: partiality reveals a fracture between confession and conduct. The 
community’s professed allegiance to the faith of Jesus—who honors the poor—cannot coexist 
with behavior that imitates the world’s contempt for them. The royal law exposes the 
inconsistency, and James presses his readers to align their deeds with the love they claim. 

 

IV. JAMES 2:14-26 - Faith & Deeds 

James now makes his theme unmistakably clear: faith must be enacted in consistent deeds. 
What he introduced in James 1:22–25—the call to be not only hearers but doers of the 
word—returns here with sharper focus. An attitude of faith alone is insufficient; faith must be 
performed, embodied, made visible. 

James frames the issue with two questions: one of usefulness (2:14) and one of life and death 
(2:17, 26). Both probe the authenticity of a faith that is professed but not demonstrated. In 
ancient moral discourse—whether Jewish or Greco‑Roman—there was a universally held unity 
between attitude and action. Deeds do not replace attitude; deeds reveal attitude. If no deeds 
appear, the attitude is empty, profitless, or “dead.” 

James’s understanding of genuine, “perfect” faith becomes clear through his Torah exempla: 

●​ Abraham — Abraham’s “testing” in Genesis 22 is the ideal illustration because that act 
of fidelity serves precisely to make James’ point. Abraham’s act was not a deed replacing 
faith but a deed worked out in faith (2:22). He embodies the person who is not 
double‑minded, who thinks and acts according to God’s measure of reality. 

 



 

●​ Rahab — Briefly sketched but profoundly significant, Rahab’s hospitality to the Israelite 
spies (Joshua 2) was motivated by faith and expressed through courageous action. 

Together, Abraham and Rahab perfectly serve James’s argument. Generally, both translate faith 
into deeds. More specifically, both demonstrate concern for the vulnerable—Abraham for his 
son in obedience to God’s promise, Rahab for endangered strangers. They stand as models of 
faith enacted, doers of the word. 

 

AN ASIDE — New Covenant Resonance 

James’s exempla also echo the New Covenant and resurrection hope: 

●​ Hebrews 11:17–19 interprets Abraham’s deed as faith in God’s power to raise the dead. 
●​ Matthew 1:1–17 places both Abraham and Rahab in Jesus’ genealogy—Rahab as an 

ancestor of David, Abraham as the covenant’s foundation. 

These connections subtly reinforce James’s point: authentic faith participates in the life‑giving 
reality inaugurated in Christ. 
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