1® & 2" KINGS

“The king of Assyria...carried the Israelites away to Assyria..” (1KGS 176a)
“So Judah went into exile out of its land.” (2KGS 25:21b)

The books of 1-2 Kings recount the legacy of David’s kingdom from the reign of Solomon
through the division of the monarchy and the eventual destruction of Israel by Assyria (722 BCE)
and Judah’s exile under Babylon (586 BCE). Their narrative historical context is the volatile
political world of the ancient Near East, where shifting alliances, imperial expansion, and
covenant infidelity shape Israel’s fate. Kings interprets these events not merely as political
history but as the theological outworking of Israel’s obedience or disobedience to Yahweh.

Like 1-2 Samuel, the history of production reflects a long process of compilation and theological
shaping. The authors and editors drew on older tales (e.g., 1 Kgs 3:16-27; 2 Kgs 2) and at least
three now-lost archival sources: the Acts of Solomon (1 Kgs 11:41), the Chronicles of the Kings
of Israel (1 Kgs 14:19), and the Chronicles of the Kings of Judah (1 Kgs 14:29). These materials
were woven together by the Deuteronomistic Historian, who shaped them into a unified
theological historiography during

Josiah’s reforms (7th century BCE) . .
NARRATIVE UNITS in 1-2 KINGS
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combine court history, prophetic

reflection, presenting kingship as

indispensable interpreter.

THEMATIC & LITERARY CONSIDERATIONS

Prophetism: Elijah & Elisha — Prophets such as Elijah, Elisha, Isaiah, and unnamed prophetic
figures speak God’s word directly into royal politics, interpreting events, confronting kings, and
revealing that true power lies not in the throne but in the divine voice. Through these
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prophets—especially Elijah and Elisha—Yahweh calls an errant people back to covenant
faithfulness. Their words offer both assurance and promise (1 Kgs 20:13; 2 Kgs 7:1) and threat
and condemnation (1 Kgs 22:17; 2 Kgs 1:3—4), announcing a divine plan that moves inexorably
toward fulfillment.

The prophetic word carries a double-voiced discourse: it addresses the narrative’s immediate
circumstances while also speaking to the concerns of later editors and hearers living under
Josiah’s reforms or in exile. Ultimately, Kings insists that Yahweh governs history and “reveals his
counsels to his servants” (Amos 3:7), making prophecy the decisive interpretive key for Israel’s
past and future.

Kingship: David, Solomon, & Jeroboam — David, Solomon, and Jeroboam function as
theological archetypes in 1-2 Kings, each modeling a distinct posture toward covenant and
kingship. David, recipient of the everlasting dynasty, stands as Judah’s ideal ruler—the
embodiment of covenant faithfulness and the nation as it longs to be. Solomon, famed for
wisdom, wealth, and the Temple (1 Kgs 5-9), reflects Israel at its height yet also at its most
vulnerable, for his infidelity initiates the kingdom'’s fragmentation. Jeroboam, though chosen by
Yahweh (1 Kgs 11:26—40), becomes the paradigm of false worship through rival cult centers at
Bethel and Dan.

Literarily, these figures anchor the book’s theological evaluation of kingship: David represents
loyalty, Solomon embodies both glory and seduction, and Jeroboam models northern apostasy,
with later rulers condemned for clinging to the “sins of Jeroboam” (1 Kgs 14:16). Most
kings—north and south—fail morally, politically, or spiritually, illustrating the dangers of
self-reliance, injustice, and disregard for prophetic counsel.

Covenant Fidelity, Idolatry, & Reform — Idolatry and reform form one of the central theological
rhythms of 1-2 Kings, revealing the ongoing struggle between fidelity to Yahweh and attraction
to foreign gods. High places, Baal worship, and persistent syncretism drive the narrative toward
crisis, while the reforms of Hezekiah and Josiah offer brief but decisive moments of renewal.
Every king is evaluated through this covenant lens: obedience brings stability and blessing;
idolatry and injustice invite judgment. This evaluative pattern structures the entire narrative,
showing how royal choices shape national destiny and how the prophetic word continually calls
Israel back to covenant loyalty. If you want to explore how this theme shapes the whole
Deuteronomistic History, | can expand on covenant fidelity or reform theology.

Judgment & Exile — Divine judgment in 1-2 Kings unfolds as a theologically patterned response
to long-term covenant breach rather than arbitrary punishment. The falls of Samaria (722 BCE)
and Jerusalem (586 BCE) appear as the inevitable outcome of persistent idolatry, injustice, and
refusal to heed the prophetic word. Throughout the narrative, kings and people choose
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syncretism, self-reliance, and political maneuvering over covenant fidelity, and the prophets
interpret these choices as seeds of national ruin.

Within this framework, judgment becomes the book’s moral logic: Yahweh warns, confronts,
and calls Israel back, yet ultimately allows disobedience to bear its own consequences. The
destruction of both kingdoms stands as the sobering culmination of sustained covenant
violation—a theological reminder that life, stability, and hope depend on hearing and obeying
the divine voice.

Historiography & Testimony — Historiography in Scripture is purposeful historical writing,
shaped for a particular audience and crafted to interpret God’s activity within Israel’s story.
Within this framework, testimony functions as a theological form of history—an account of how
God has acted in the life of the narrator and community, whether through ordinary events or
extraordinary intervention. The books of 1-2 Kings operate as this kind of historiography. They
preserve and shape Israel’'s memories in order to grapple with the tragic fate of God’s people —
Israel destroyed by Assyria and Judah exiled in Babylon.

Hope & Restoration — Hope and restoration form the quiet but decisive final motif of 1-2
Kings. Even in exile, hope persists because Yahweh’s promises outlast catastrophe. The closing
scene—Jehoiachin’s release from prison—signals that divine mercy still works beneath imperial
power. Though the monarchy has collapsed and the Temple lies in ruins, the elevation of a
Davidic king hints that God’s covenant remains intact. This gesture is not triumph but
anticipation: judgment is never God’s last word. Exile becomes the crucible in which Israel
learns that restoration begins with God’s initiative, not human strength. Kings ends in darkness,
yet with a door cracked open—an assurance that renewal is possible because Yahweh’s
faithfulness endures.

TYPOLOGICAL IMAGINATION
SELECTED USES OF 1-2 KINGS IN THE IMAGINATION OF EARLY CHRISTIAN WRITERS

The New Testament and the early Christian writers use 1-2 Kings in ways that are both subtle
and deeply theological, drawing on its portraits of kingship, prophecy, judgment, and
restoration to illuminate Christ and the life of the Church.

The New Testament draws deeply on 1-2 Kings to frame Jesus’ identity and mission. Elijah and
Elisha become paradigms for his prophetic ministry; Luke explicitly models Jesus on them (Luke
4:25-27), showing that God’s saving power reaches outsiders and overturns expectations.
Solomon’s wisdom and temple-building echo in Jesus’ royal identity—“something greater than
Solomon is here” (Matt 12:42)—revealing him as the true king who surpasses Israel’s monarchs.
The NT also uses the falls of Samaria and Jerusalem as theological warnings (Acts 7; Luke 21),
mirroring Kings’ pattern that covenant breach leads to judgment. Yet Kings ends with
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Jehoiachin’s release, a quiet sign of hope that God’s promises endure beyond catastrophe—a
hope the NT sees fulfilled in Christ’s Davidic restoration (Luke 1:32—-33).

Early Christian writers—Origen, Jerome, Augustine, Irenaeus, Hippolytus, and others—read 1-2
Kings as a theological mirror for the Church, finding in its figures enduring patterns of Christian
life. They developed a rich Christological typology: Solomon prefigures Christ’s wisdom; Elijah
and Elisha anticipate his prophetic power and miracles; the Davidic line foreshadows the
Messiah’s eternal kingdom. Kings also offered a critique of false worship, with Jeroboam’s “sins”
warning against schism and heresy. Elijah’s boldness and Elisha’s compassion shaped early
Christian teaching on pastoral authority, modeling leadership grounded in prayer and courage.
The failures of Israel’s kings provided moral instruction: pride leads to ruin, while humility opens
renewal. Jehoiachin’s elevation offered a final sign of hope in exile, grounding Christian
confidence in Christ’s restoration of God'’s people.

MORAL IMAGINATION
QUESTIONS TO HELP DISCOVER 1-2 KING’S RELEVANCE TO THE CONTEMPORARY READER

e What does Elijah and Elisha’s bold witness teach us about hearing and trusting God'’s
word in difficult times?

® Where do we see modern forms of idolatry—comfort, power, nationalism,
success—pulling us away from wholehearted devotion?

e How do the failures of Israel’s kings help us reflect on leadership, accountability, and
humility in our own communities?

e How does Kings link injustice with national decline, and what might that say about our
social and moral responsibilities?

e How might the Church recover a prophetic imagination that confronts injustice while
offering hope?

e Where do we see signs of God’s quiet, persistent restoration in our church, community,
or personal life?
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