
 

JEREMIAH 
“I will put my law within them, and it will it on their hearts;​

And I will be their God, and they shall be my people.” (JEREMIAH 31:33b) 
 

Jeremiah, son of Hilkiah, was raised in the priestly town of Anathoth, a levitical city in the land 

of Benjamin in the kingdom of Judah, three miles north of Jerusalem. Jeremiah entered his 

prophetic vocation from within Judah’s religious and intellectual world, and his familiarity with 

Israel’s legal and wisdom traditions suggests a strong education. He possibly also held a role as a 

cult prophet before his formal divine call. Living only three miles north of Jerusalem, Jeremiah 

stood close enough to the city’s political and spiritual life to witness its every turn. 

His ministry began in 627 BCE, the thirteenth year of Josiah, and continued through the reigns 

of Jehoiakim (609-598 BCE), Jehoiachin (598-597 BCE), and Zedekiah (597-587 BCE), ending with 

the fall of Jerusalem in 587 BCE. This made Jeremiah a near contemporary of Ezekiel, Zephaniah, 

Nahum, and Habakkuk, and places his preaching during one of the most volatile eras in Judah’s 

history. The decline of Assyria after Ashurbanipal’s death (627 BCE) and the rise of Babylon, 

culminating in Nineveh’s fall in 

612 BCE had reshaped the 

geopolitical landscape. While 

Josiah’s reforms briefly promised 

renewal, his successors revived 

corruption and idolatry and 

confirmed Jeremiah’s warnings of 

impending judgment.  

Jeremiah was a first-hand witness to 

the Babylonian deportations of 

597 and 587 BCE. The prophetic text 

of Jeremiah ends in with judgment 

fulfilled as Babylon conquers 

Jerusalem, the temple falls, and the 

people are carried into exile. The devastation confirmed God’s warning that covenant infidelity 

would bear real consequence. Yet even amid ruin, a remnant survives, hinting at enduring hope 

and God’s faithfulness beyond catastrophe. 

Tradition holds that Jeremiah died a martyr in or en route to Egypt, killed by supporters of 

Zedekiah after the remnant fled south. His life and message form a single arc: a priest‑prophet 

whose biography mirrors Judah’s descent into crisis and whose words became a theological 

anchor for Israel in exile. 
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THEMATIC & LITERARY CONSIDERATIONS​
Covenant Infidelity — Judah’s idolatry, injustice, and false worship stand at the center of 

Jeremiah’s charge, revealing a people who have broken covenant at every level—political, 

religious, and social. For Jeremiah, this failure was not an isolated lapse but part of a long 

pattern of resistance to God’s messengers. He saw himself as one more in the steady stream of 

prophetic voices sent to recall Israel to authentic Yahwism and to expose the false security 

offered by corrupt leaders and deceptive prophets. 

Yet Jeremiah’s message was not only judgment. It was grounded in Yahweh’s covenant love, a 

love that refuses to abandon the people even as it confronts their betrayal. His preaching 

reveals a profound understanding of Israel’s duty of response—that true worship requires 

fidelity, justice, and wholehearted devotion. In naming Judah’s failures, Jeremiah was ultimately 

calling the nation back to the God who remained steadfast, urging a return to the covenant 

relationship that shapes Israel’s identity and hope. 

Prophetic Calling — Jeremiah’s prophetic calling and his battle against false prophecy form a 

single theme. His vocation in Jeremiah 1 was grounded in God’s sovereign initiative—a 

commission “to pluck up and to plant,” meaning his words must both dismantle illusions and 

cultivate truth. Because his life became the message, Jeremiah stood as the authentic voice of 

Yahweh amid a chorus of false prophets who promised peace without repentance. These 

competing voices were not harmless; they created a spiritual fog that blinded the people to 

impending judgment. Jeremiah’s calling therefore required exposing deception and anchoring 

the community in God’s true word, where honest reckoning leads to genuine renewal.  

Divine Punishment: Judgment & Exile — Babylon stood at the center of Jeremiah’s theology of 

judgment, not as a mere geopolitical threat but as God’s chosen instrument of discipline. The 

fall of Jerusalem was therefore interpreted as theological necessity, the inevitable consequence 

of Judah’s long‑standing covenant breach. Closely tied to the theme of apostasy was Jeremiah’s 

proclamation that the imminent wars were themselves divine punishment for Judah’s 

aberrations. What first appeared as an undefined “disaster from the north” (Jer 1:14) gradually 

came into focus as Babylon, whose armies would carry Judah into exile. In Jeremiah’s vision, 

Babylon’s advance was not random imperial aggression but the unfolding of Yahweh’s 

judgment—a severe mercy meant to strip away false security and call the people back to 

covenant fidelity. 

Jeremiah’s Suffering — Jeremiah’s confessions exposed a prophet caught in the tension 

between divine calling and human frailty. He wrestled with despair, isolation, and the relentless 

compulsion of God’s word burning within him. His anguish was not private turmoil but a mirror 

of Judah’s own spiritual crisis, revealing how deeply the nation’s infidelity wounded both God 

and God’s messenger. In these raw prayers, Jeremiah becomes the embodiment of Israel’s 
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struggle—torn between fear and faith, judgment and hope—showing that authentic prophecy 

arises from a life fully laid bare before Yahweh. 

Hope & Restoration — Jeremiah’s message of hope and restoration rose precisely when 

catastrophe seemed absolute. Even as Babylon executed divine judgment, Jeremiah insisted 

that salvation would follow. In Jeremiah 30–31, the Book of Consolation, the prophet promises 

return from exile, rebuilt community, and renewed land—restoration grounded not in human 

strength but in Yahweh’s steadfast commitment.  

Jeremiah may first have envisioned a reunified Israel (Jer 30:1–31:22) during the hopeful 

window after Assyria’s collapse and Josiah’s reforms, when a renewed Davidic kingdom seemed 

possible. But, as Babylon’s dominance grew, his hope narrowed to renewal in Jerusalem and 

Judah, not a revived northern monarchy. This shift clarified the promise that restoration would 

be God’s work, rooted in covenant mercy rather than political resurgence. Jeremiah’s hope is 

concrete and transformative—an assurance that judgment is never God’s final word. 

The New Covenant — Jeremiah’s vision of the new covenant (Jer 31:31–34) stands as the 

theological summit of his book and is the apogee of all prophecy. Unlike the broken covenant 

written on stone, this new bond was grounded in God’s transformative initiative, where Yahweh 

re‑creates the very heart of the people. The law would be internalized, not imposed—written 

within, shaping desire, identity, and obedience. This covenant restored Israel and Judah 

together, healing the fractures of exile and division. Its promise is relational: an unbreakable 

bond in which the people truly know Yahweh, and Yahweh forgives, renews, and binds them 

forever. Jeremiah’s hope was thus profoundly inward, a renewal of a heart that God reshapes.  

 

TYPOLOGICAL IMAGINATION​
SELECTED USES OF JEREMIAH IN THE IMAGINATION OF EARLY CHRISTIAN WRITERS 

Jeremiah is a major theological voice for both the New Testament and other early Christian 

writers, shaping how they understand covenant, judgment, and the identity of Jesus. The New 

Testament cites or alludes to Jeremiah roughly 125 times, with his most significant contribution 

being the prophecy of the new covenant in Jer 31:31–34. Jesus’ words at the Last Supper—“this 

cup is the new covenant in my blood”—directly invoke Jeremiah’s promise of a divinely renewed 

relationship written on the heart. Paul developed this contrast between old and new covenants 

in 2 Corinthians 3, drawing on Jeremiah’s imagery of internalized law and Spirit‑given 

transformation. 

Jeremiah also shaped New Testament reflection on judgment and restoration. Matthew cites 

Jer 31:15 in the story of Herod’s massacre, framing the event within Jeremiah’s pattern of grief 

preceding renewal. Jesus’ critique of the temple as a “den of robbers” came from Jer 7:11, 

underscoring Jeremiah’s enduring authority in exposing corrupt worship. Hebrews offers the 
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longest Old Testament quotation in the New Testament—Jer 31:31–34—arguing that Christ 

mediates a “better covenant” that fulfills Jeremiah’s hope for inward renewal and lasting 

forgiveness. 

Early Christian writers, especially Origen, Cyprian, Tertullian, and the author of the Epistle of 

Barnabas, follow the same trajectory. They treat Jeremiah as the prophet of the new covenant, 

the one who anticipated the inward, Spirit‑driven transformation fulfilled in Christ. The themes 

of true worship, false prophecy, judgment, and restoration become part of the Church’s 

theological grammar, shaping patristic teaching on Christ’s priesthood, the Eucharist, and the 

nature of Christian obedience. 

​
MORAL IMAGINATION​
QUESTIONS TO HELP DISCOVER JEREMIAH’S RELEVANCE TO THE CONTEMPORARY READER 

●​ Where do you see parallels between Judah’s covenant infidelity and the pressures that 
challenge faithful Christian living today? 

●​ What voices in our culture promise “peace without repentance,” and how can the Church 
discern truth from comforting illusion? 

●​ Jeremiah’s call required courage, endurance, and suffering. What does his vocation teach us 
about speaking truth in love today? 

●​ In Jeremiah’s anguish, where do you recognize your own struggles with discouragement, 
isolation, or spiritual fatigue? 

●​ Jeremiah insists that restoration follows judgment. How does this shape Christian hope in 
seasons of loss, conflict, or institutional decline? 

●​ What does it mean for God’s law to be written on the heart, and how might this vision 
reshape our understanding of discipleship? 
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