
 

ISAIAH 56-66 
“The Spirit of the Sovereign Lord is on me, because the Lord has anointed me to proclaim good 

news to the poor.” (ISAIAH 61:1)​
 

Trito-Isaiah (Isaiah 56-66) is generally understood to reflect the circumstances of the post-exilic 

community in Judah during the late sixth and early fifth centuries BCE. Unlike Deutero-Isaiah, 

which spoke to exiles anticipating release from Babylon, Trito-Isaiah addresses those who had 

returned to Jerusalem and were struggling to rebuild their religious, social, and political life 

under Persian rule. Although the Temple had been restored, the hopes associated with return 

from exile remained only partially fulfilled. Economic hardship, social inequality, internal 

divisions, and disappointment with the pace of national renewal created a climate of frustration 

and uncertainty. 

Against this backdrop, Trito-Isaiah wrestles with the gap between prophetic hopes and lived 

reality. The prophet criticizes corrupt leaders, empty religious observances, and injustice toward 

the poor, insisting that true worship must be joined to righteousness and compassion. At the 

same time, the book expands Isaiah's vision of God's people, welcoming foreigners and eunuchs 

into the covenant community and envisioning Jerusalem as a "house of prayer for all peoples" 

(56:7). 

Literarily, Isaiah 56-66 combines prophetic oracles, salvation promises, lament, communal 

prayer, and apocalyptic 

imagery. Drawing on themes 

from both First and 

Deutero-Isaiah, it reinterprets 

earlier promises for a new 

generation. The collection 

culminates in a sweeping vision 

of new heavens and a new 

earth, presenting God's 

ultimate purpose as the 

renewal of Jerusalem, the 

gathering of the nations, and 

the restoration of all creation. 

 

THEMATIC & LITERARY CONSIDERATIONS​
Universal Inclusion & the Nations — Trito-Isaiah advances one of the Old Testament's most 

expansive visions of God's people. Building on Deutero-Isaiah's promise of a new exodus, the 
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prophet broadens the scope of restoration beyond Israel's ethnic boundaries. Foreigners and 

eunuchs, once excluded from full participation in Israel's religious life, are welcomed into the 

covenant community (Isa. 56:1-8). The Temple is reimagined as a "house of prayer for all 

peoples," and the nations are no longer merely witnesses to God's saving work but participants 

in it. This widening horizon culminates in Isaiah 66, where even the priestly vocation extends 

beyond Israel and representatives of the nations join in worship before God. Trito-Isaiah thus 

reinterprets Israel's calling not as separation from the world but as a mission to the world. Zion 

becomes the gathering place of humanity, and God's covenant purposes embrace all peoples. 

Restoration is therefore transformed into a vision of universal belonging, in which God's future 

draws the nations into a renewed and inclusive community of worship. 

Justice & True Worship — Trito-Isaiah confronts a restored community still marked by economic 

inequality, social division, and religious complacency. The prophet repeatedly rejects the idea 

that fasting, prayer, sacrifice, or liturgical observance can substitute for justice and compassion 

(Isa. 58:1-12). Rituals performed without concern for the poor, the oppressed, and the 

vulnerable are exposed as empty acts of piety. True worship, the prophet insists, is expressed 

through acts of mercy, liberation, and communal responsibility. God is not impressed by 

outward religiosity divorced from ethical living but delights in communities shaped by 

righteousness and care for others. In this vision, justice is not merely a social obligation but an 

act of worship itself. Trito-Isaiah therefore redefines holiness, measuring faithfulness not by 

ritual performance alone but by the extent to which God's people embody justice, compassion, 

and covenantal responsibility in their common life. 

Restoration & the New Creation — Restoration stands at the heart of Trito-Isaiah's vision. While 

the prophet does not shrink from condemning corruption, idolatry, and injustice, judgment is 

always directed toward renewal rather than destruction. God's ultimate purpose is the healing 

of both the community and the created order. This hope is centered on Zion, where Jerusalem is 

transformed from a troubled post-exilic city into the radiant dwelling place of God's presence 

and the gathering point of the nations (Isa. 60-62). Yet the prophet's vision extends beyond the 

restoration of Israel alone.  

The book culminates in the promise of "new heavens and a new earth" (Isa. 65:17-25), where 

peace replaces violence, justice overcomes oppression, and creation itself is renewed. 

Trito-Isaiah thus moves from the realities of post-exilic disappointment to a sweeping vision of 

cosmic restoration, portraying God's future as nothing less than the renewal of Jerusalem, the 

reconciliation of the nations, and the transformation of all creation. 
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TYPOLOGICAL IMAGINATION​
SELECTED USES OF TRITO-ISAIAH IN THE IMAGINATION OF EARLY CHRISTIAN WRITERS 

Trito‑Isaiah shapes the early Christian vision of God’s future with its expansive theological 

horizon. Its vision of a covenant community open to foreigners deeply influenced the early 

church's mission to the Gentiles. Isaiah 56:7, "my house shall be called a house of prayer for all 

peoples," is quoted by Jesus during the cleansing of the Temple (Mark 11:17), transforming a 

critique of Temple practices into a declaration of God's universal welcome. Paul’s outreach in 

Romans and Acts rests on this widened covenant. In Luke 4:18-19, Jesus inaugurates his public 

ministry by reading Isaiah 61:1-2: "The Spirit of the Lord is upon me." Trito-Isaiah's vision of 

proclaiming good news to the poor, liberty to captives, and comfort to the afflicted becomes 

Jesus' own mission statement.  

The prophet's insistence that worship must be joined to care for the poor echoes throughout 

the New Testament, especially in Matthew 25, James, and the social ethics of the early Christian 

communities. The promise of a new creation (Isa 65–66) profoundly shaped Christian 

eschatology, with the author of Revelation 21-22 drawing directly upon the imagery. 

Meanwhile, its radiant Zion shapes New Testament images of the Church as the heavenly 

Jerusalem (Gal 4:26; Heb 12:22), the community drawn into God’s final restoration.  

Among the early Christian writers outside the New Testament, Trito‑Isaiah provided a 

theological framework for understanding the church as a community open to all nations, 

empowered by the Spirit, committed to justice, and oriented toward God's future: 

●​ 1 Clement and the Didache reflect Trito-Isaiah's concern for justice, mercy, and authentic 

worship. The church increasingly understood itself as the community through which 

Isaiah's vision of holiness and righteousness was being realized.  

●​ Justin Martyr frequently appealed to Isaiah's vision of the nations streaming to God as 

evidence that the inclusion of Gentiles fulfilled biblical prophecy.  

●​ Irenaeus drew upon Isaiah 65-66 in developing his theology of the renewal of creation, 

arguing that God's final purpose was not escape from the material world but its 

restoration.  

●​ Origen interpreted Zion, Jerusalem, and the Temple as symbols of the church and the 

spiritual life 

●​ Augustine draws on Isaiah’s cosmic renewal to frame the City of God. For the Fathers, 

Isaiah’s exodus imagery, servant theology, monotheism, and global horizon form the 

backbone of Christian interpretation. 

The church saw itself as living within Isaiah's promised future, called to embody God's inclusive 

and restorative purposes until their final fulfillment in the kingdom of God. 
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MORAL IMAGINATION​
QUESTIONS TO HELP DISCOVER ISAIAH’S RELEVANCE TO THE CONTEMPORARY READER 

●​ How does Trito‑Isaiah’s welcome of foreigners, eunuchs, and outsiders inform the Church’s 
call to hospitality, inclusion, and boundary‑breaking mission? 

●​ Isaiah 58 insists that true worship requires justice, compassion, and care for the vulnerable. 
How does this challenge our understanding of faithfulness, both personally and as a parish 
community? 

●​ Trito-Isaiah culminates in the promise of "new heavens and a new earth" (Isa. 65:17-25). 
How does this vision shape our understanding of salvation, creation, and God's ultimate 
purposes for the world? 

●​ Deutero-Isaiah promised a glorious restoration after exile, yet Trito-Isaiah speaks to a 
community still struggling with disappointment and conflict. What does this tell us about 
the relationship between hope, patience, and the work still to be done? 

●​ The Book of Isaiah frequently presents God at work beyond Israel's boundaries. How does 
Trito-Isaiah challenge us to recognize God's activity among people who are different from 
us? 

●​ Looking back across all three major sections of Isaiah (1-39, 40-55, and 56-66), what themes 
remain constant despite changing historical circumstances? What does Isaiah's overall 
message say to the church in the twenty-first century? 
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